.
The attendance at the conferences by many young scholars is encouraged by NAPH and is facilitated by special funds that were contributed to the association. For this purpose, the family of the late Jacob Kabakoff has established a fund in his memory with NAPH, which will help young scholars attend our conferences, for which we are grateful. For the same purpose, 16 new institutional members joined NAPH, contributing funds toward helping graduate students attend our conferences.
The recent London conference, still fresh in one's memory, was very exciting -with more participants and more diversified papers presented. London was chosen as a central, convenient venue for our 'world-wide-web' of members.
Notes From Here and There

I. Misunderstood Language
In my article, "Words, Words, Words," published in Hebrew Studies XLVIII (2007) , pp. 231-248, I pondered on the power and persuasiveness of words in our language and literature, sacred and profane. I suggested that words in language reflect thoughts on tongue, which at the same time reveal and are revealing. This is spelled out in a paper Bruce Zuckerman (USC) and I presented at the first "Remembering for the Future" conference at Oxford University in July 1988 dealing with the word "Holocaust" as the term of record for the near annihilation of European Jewry. Etymologically, Holocaust is of Greco-Roman origin and means "something wholly burnt." Indeed, a number of biblical texts and dictionaries translate the Hebrew `olah (burnt offerings), as "Holocaust" (e.g., I Sam 7:9).
To employ a religious term for the near genocide of European Jews during World War II makes the Nazi murderers priestly officiants of a divine decree. Moreover, going beyond questions of terminological propriety, there are basic psychological attitudes on the conventional Jewish view of the Shoah. To label the Shoah as "Holocaust" suggests sacrificial sin offering, limited to Jewish victims of the Nazis, and a fulfillment of the Jews' traditional role of God's people chosen to suffer for the redemption of humanity. We reject this view, and see the Shoah either as a paradigmatic example of man's inhumanity to man. We maintain that both murderers and victims are ordinary human beings in an extraordinary situation, an historical event of catastrophic proportion.
At the second "Remembering for the Future" conference meeting in Berlin (March 1994), Zuckerman and I dealt with a perennial issue -the misuse of language and of symbols, especially when religious traditions and values are concerned -within the context of a contemporary controversy, involving the placement of a convent and Christian symbols at the site of the Auschwitz concentration camp. We discuss the dynamics of (often unconscious) cultural and religious bias as the motivation for prejudice. Succinctly stated, bias leads to violently polarizing language and alienation between neighboring cultures, sometimes despite the best intentions of the parties involved.
We postulate that cultural bias is in the eye of the beholder. That is, such a bias is rarely recognized from the inside of a culture; it is only when the outsider observes -especially a sensitive outsider from a distinctly separate culture -that a cultural bias is thrown into sharp relief. And if that bias is perceived by the outsider to be both strong and disparaging, then from his or her viewpoint, it will certainly be perceived in the most negative terms as a prejudice. Yet for the insider the insensitivity may have been missed simply because it was not noticed at all. That is why so frequently individuals express surprise when their statements or actions are pejoratively taken by others to be prejudicial. The bias is not seen nor understood to be harmful from within one's cultural milieu because it is an unconscious and uncritically examined part of most everyone's assumptions. And when identified, it is defended by apologetics.
Case in point, German-born Pope Benedict XVI's abstractions about the Six Million uttered at Auschwitz (see my remarks, "Papal Symbology," Iggeret 78, pp. 2-3) and his generalities about the Shoah (no mention of Nazi Germany, no personal reminiscence of his reluctant childhood Hitler Youth membership and his Wehrmacht service during World War II, no apology for the Shoah) spoken at the Yad VaShem Holocaust memorial on May 11, 2009. But his defenders argue that Benedict separates Christian verities from Nazi hooliganism and criminality bred in racist ideology and neo-paganism (correctly), denounced in no uncertain terms anti-Semitism on his arrival and departure from Ben Gurion airport, and did express at Yad VaShem that the Jewish victims must never be "denied, belittled or forgotten" and that the Roman Catholic Church feels compassion for the victims of the Shoah and that it is committed to eradicate hatred from the hearts and ways of mankind.
Words uttered by leaders are often scrutinized inside and outside. Whether Pope Benedict's departure thoughts are seen and heard as political, diplomatic, or religious, I perceive them as reconciliatory and hopeful. On the Shoah: the horrific events must never be forgotten. On his German descent, "We meet as brothers, brothers who at times in our history have had a tense relationship, but now are firmly committed to building bridges of lasting friendship." Dayyenu.
II. Teachable Moment: Truth in Consequences
The late July 2009 controversial house arrest of Professor Henry Louis Gates Jr. by Cambridge police Sergeant James M. Crowely began as a local incident but rapidly escalated into a national debate on race matters set into motion by President Barak Obama's initial choice of words in condemning the arrest of the well-known Harvard Professor of Afro-American Studies. Later the President regretted his choice of words that malign the Cambridge Police Department and Sgt. Crowley specifically. But he felt that there was an overreaction in pulling Professor Gates out of his residence and that Gates overacted as well ("yo' mama" talk). Reaction from academe, media, interest groups, and web sites highlighted racial profiling, group association, and the criminal-justice system. The Gates affair mirrors America's perpetual story of race and class dynamics, whose controversy was somewhat quelled by President Obama invitation for America to engage in a "teachable moment."
In my opinion, teaching effectively America's racial disparities in the classroom is an exercise in role playing. Role playing is problem solving. It deals with real life situations and not theoretical abstractions. It enables the student to confront deep philosophical ideas in remarkable simplicity and convincing application. More cognitive avenues of knowledge are relied upon by this method than any other. Students develop sensitivity and learn empathy when they interpret the different roles in conflict one with another, of a problem solving exercise. Finally, values, commitments, aspirations, etc., can be discovered or developed or changed when a student is engaged in ethical decision making and moral development, the twin pillars of a role playing sequence.
The Gates affair is ripe with problem solving activities, from "talk black, white, back" to use and abuse of constitutional civil rights, from learning about the Ying of blacks as problem people to the Yang of police authority in "The People's Republic of Cambridge," and with all apologies requested and respectfully rejected. Nothing is more virtuous than truthfulness, and it is disturbingly sad when Truth is conflicted and miffed in Cambridge The new category of Institutional Members, which was instituted last year has grown from 8 members to 18. The annual institutional membership fee is $500. Proceeds from this fee are intended to support the NAPH summer conference and to provide travel grants to graduate students who are presenting papers at the conference. Income from membership dues and Hebrew Studies subscriptions keeps NAPH operating in the black. A new grant, provided by the will of the late Jacob Kabakoff is intended to support the participation of untenured faculty in the NAPH conferences. A call for applications for the Jacob Kabakoff Memorial Grants has gone out.
Iggeret will come out in December, according to its new schedule. All of the copy, except for the minutes of this meeting, is ready and we continue to be grateful for Zev Garber's diligent work on the newsletter and on the program for the NAPH sessions at the SBL meeting. This year also saw the publication of A Maven in Blue Jeans: A Festschrift in Honor of Zev Garber. It is a very rich and very thick volume and a true tribute to a man who has done such wide-ranging work. The 50 th anniversary issue of Hebrew Studies is at the printers and will also be mailed to the members in early December. It is another wide-ranging, well balanced, high quality volume and a true tribute to the initiative and effectiveness of its editor, Marvin Sweeney, its associate editor Smadar Shiffman and the fine editorial board they have put together. Marv will present his report soon and I'm sure he'll join me in commending Rick Painter, the Hebrew Studies veteran production manager who continues to keep the journal on track. Another pillar of the Association is our office manager, Jared Henson, who continues to do an outstanding job. Adina Ofek has completed the work on the next issue of Hebrew Higher Education, which will go into production soon and mailed to members early next year.
Esther Raizen, the NAPH Conference Coordinator, also did an outstanding job in putting together the program for the 2009 summer conference, which was held at University College, London, on July 7-9. She was assisted by the chairs of the conference professional subcommittees, Shmuel Bolozky, Hannah Naveh and Renana Schneller, and their respective committee members who are a bit too numerous to list in this report. The conference was chaired by Tsila Ratner, who proved to be a superb organizer and a most gracious host. There were 197 participants in the conference, which made it the largest and richest of the 27 conferences we have held. The schedule for future summer conferences is: 2010: New York, July 6-8, chaired by Zafrira Lidovsky-Cohen of Stern College; 2011: Washington, D.C., hosted by the University of Maryland, chaired by Eric Zakim; 2012: Tel Aviv University, chaired by Michael Gluzman. 2. Zev Garber described the process of editing the Iggeret newsletter and put out a call for members to contribute columns to it. He is primarily interested in having Iggeret serve as a forum for exchange and debate of ideas and invites submissions to this forum.
3. Marvin Sweeney, Hebrew Studies editor, described the 50 th anniversary issue and expressed his satisfaction with it. It is a large issue with a fine balance of articles on Hebrew language and literature from the biblical and modern periods. Work on Volume 51 is proceeding apace. There have already been 12 submissions of pleasingly high quality. Marv acknowledged the strong foundation created by his predecessors, Michael Fox, Fred Greenspahn and Ziony Zevit. He also had high praise for the work of Associate Editor, Smadar Shiffman, Porduction Manager, Rick Painter and Book Review Editors Pamela Barmash and Shachar Pinsker.
David Baker, Eta Beta Rho Coordinator, reported that a new EBR chapter was established at
Colorado Christian College. 
NAPH Annual Meeting
The 2010 Annual Meeting of NAPH will be held in Atlanta, GA during the annual meetings of AAR-SBL, November 19-23, 2010. Members in good standing are invited to submit titles and abstracts of papers to be read at the meeting. Papers must be in the area of, or have a bearing on, Biblica, Hebraica, or Hebrew teaching methodology. The length of the paper should be 20-25 minutes. If you propose to read a paper, send the title and a summary of 100-150 words after January 1 but no later than Planned and chaired by Dr. Tsila Ratner, the conference provided three full days of sessions, with opportunities for fine dining, museum tours and entertainment offered by the great city of London. The conference was organized in twelve sessions, with some hundred and forty talks on different topics in pedagogy, language, linguistics, biblical studies, rabbinics, medieval and modern culture, film, drama, and literature. It drew close to 200 participants, and was one of the largest conferences ever held by NAPH. The first day of the conference ended with a festive dinner, during which participants were greeted by Talya Lador-Fresher, Israel's Deputy Ambassador in London; Ada Rapoport-Albert, Head of UCL's Department of Hebrew and Jewish Studies; Tsila Ratner, the Conference Chair; NAPH President Moshe Pelli (University of Central Florida); and Executive Vice President Gilead Morahg (University of Wisconsin-Madison). The dinner was followed by a panel that discussed the short Israeli film Pinchas (2008), directed by Pini Tavger. Following the screening of the movie and comments by the panelists, Tavger fielded questions from conference participants.
The next two days were packed with lectures, organized in four parallel sessions, a format which was necessitated by the large number of participants, especially in the field of modern Hebrew literature.
Congratulations, Tsila, for a well organized conference, and many thanks for your warm hospitality and resourcefulness! Kudos to your staff.
The Tanakh RAM fulfills the mission of "red 'el ha'am" not only in its Hebrew meaning (Go down to the people) but also -more importantly -in its Yiddish meaning ("red" meaning "speak!", as opposed to its colorful communist sense). Ahuvia's translation is most useful and dignified. Given its high register, however, I predict that the future promises consequent translations into more colloquial forms of Israeli, a beautifully multi-layered and intricately multi-sourced language, of which to be proud.
In 1996 President Ezer Weizman visited the University of Cambridge to familiarize himself with the famous collection of medieval Jewish manuscripts known as the Cairo Genizah. He was introduced to the Regius Professor of Hebrew, who had been nominated by the Queen of England herself. Hearing "Hebrew," the friendly president clapped the don on the shoulder and asked má nishmà, the common Israeli "what's up?" greeting, which is, in fact, a calque -loan translation -of the Yiddish phrase vos hért zikh, usually pronounced vsértsekh and literally meaning "what's heard? To Weizman's astonishment, the distinguished Hebrew professor didn't have the faintest clue whatsoever about what the president "wanted from his life". As an expert of the Old Testament, he wondered whether Weizman was alluding to Deuteronomy 6:4: "Shemá' Yisraél" (Hear, O Israel). Knowing neither Yiddish, Russian (Что слышно chto slyshno), Polish (co słychać), nor Romanian (ce se aude) -a fortiori Israeli -the Cantabrigian don had no chance whatsoever of guessing the actual meaning of this beautiful, economical expression.
Semiticist Edward Ullendorff has claimed that Isaiah could have easily understood Israeli (personal communication). Compared with Ullendorff I am "ul-yamím" (very young) but I propose that his statement is false -unless of course he referred to Isaiah Leibowitz, yet another prophet. To begin with, Isaiah the Biblical would have found it extremely difficult to even decode the European pronunciation of Israeli speakers. But the more important -and much less hypothetical -question is: Do Israelis understand Isaiah?
In the last ten years, I have sadly and most unfortunately acquired many enemies inter alia because I insisted that Israelis not only do not understand the Bible, but much worse: they misunderstand it without even realizing it! By and large, Israeli speakers are the worst students in advanced studies of the Bible. Against this background, I was delighted to hear about the project launched by the impressively-experienced Bible teacher Avraham Ahuvia, as well as the insightful publisher Rafi Mozes, acronymized in the biblionym "Tanakh RAM."
Israeli, somewhat misleadingly a.k.a. "Modern Hebrew," is a fascinating and multifaceted 120 year-old Semito-European hybrid language. It is mosaic rather than Mosaic tout court. Its grammar is based not only on "sleeping beauty" -or "walking dead" -Hebrew, but simultaneously also on Yiddish, the revivalists' máme loshn (mother tongue), as well as on a plethora of other languages spoken by the founders of Israeli, e.g. Polish, Russian, German, Ladino and Arabic. Notwithstanding, Israel's Education Ministry axiomatically assumes that Israeli is simply an organic evolution of Hebrew and that the Bible is thus written in the very same language -albeit in a higher register, of course -spoken by Israeli pupils at primary and secondary schools. Needless to say, the publishers of Hartom-Cassuto, and other volumes providing numerous glosses to the unfathomable Biblical verses, have benefited a lot from such purism prism, which might be somewhat related to self-righteousness, hubris or simply conservatism or blindness on behalf of Israel's educational system.
The otherwise perspicacious intellectual Avi(ezer) Ravitzky, whom I have great respect for, wrote that "Modern Greek, for example, boasts many similarities to its ancestor, yet a speaker of the current language must struggle to read ancient texts. The modern Hebrew speaker, however, moves smoothly through the Bible" (2000: 13-14) . Leaving aside the crucial difference between the evolution of Classical into Modern Greek and the qualitatively-unparallelable Israeli genesis (rather than evolution), the alleged smoothness is a mere myth. Israelis might understand the most general meaning of bereshitbara 'elohim 'et hashamayim we'et ha'arets (Genesis 1:1: In the beginning God created the heaven and the earth) but very few would be able to explain the construct-state nomen regens (nismákh) bereshít-: in the beginning of what? And how many Israelis could fathom this sentence from the perspective of the temporal sequence of creation: were the heaven and the earth created at the same time? Is it, therefore, possible that the expression 'the heaven and the earth' here refers to 'the world' in general? And which Israeli-speaker uses a Verb-Subject-Object constituent-order as in 'created God the heaven and the earth'? Ask Israelis what 'avaním shaħaqú máyim (Job 14:19) means and they will tell you that the stones eroded the water. On second thought, they might guess that semantically it would make more sense that the water eroded the stones. Yet such an Object-Verb-Subject constituent-order is ungrammatical in Israeli (see ).
How many Israelis can really fathom tohu wavohu or təhom (Genesis 1:2), the Israeli misleading senses being "mess" and "abyss" respectively? Or haşvi yisra'el 'al bamotekha ħalal (II Samuel 1:19: The beauty of Israel is slain upon thy high places)? Most Israelis understand yéled sha'ashu'ím (Jeremiah 31:19, King James 20) as "playboy" rather than "pleasant child". Bá'u baním 'ad mashbér (Isaiah 37:3) is interpreted by Israelis as "children arrived at a crisis" rather than as "children arrived at the mouth of the womb, to be born.l" 'Adam lə'amal yullad (Job 5:7) is taken to mean "man was born to do productive work" rather than "mischief" or "trouble" -this sentence stands as an accusation of the inherent wickedness of mankind.
Since I am writing these words from Bris bane (haBesorim) -cf. "covenant between (the parts)" (Genesis 15) -let me provide an example from Genesis 15:9: Who knows what 'egla meshulleshet is?: a triangular heifer? three calves? a third heifer? a cow weighing three weight units? a three-legged heifer?... If you studied the RAM Bible, you would know because its translation into Israeli is as egla bat shalosh ("an heifer of three years old", see also the King James Version, which is, obiter dictum, often more accessible to Israelis that the Hebrew Bible itself). And I have been rebuked being told so many times the red herring that if we correct Israelis' alleged "grammatical mistakes", they would be more likely to understand Classical Hebrew. Does an Israeli saying "asara shkalim (10 shekels) have more chances to understand 'egla meshulleshet than if he stuck to the actually more commonly grammatical "eser shekel"? Just as the "Jerusalem artichoke" has to do with neither Jerusalem nor artichoke (even though some Jerusalem restaurants take pride in serving it), what Yossi Sarid -to mention but one linguistic right-winger -calls "mistaken Hebrew" is neither mistaken nor Hebrew: it is grammatical Israeli! Obviously, one could give thousands other examples, and from post-Biblical Hebrew too: for instance, how many Israelis can follow the meaning of the Passover Haggadah or the Hanukkah hymn Ma'oz Tsur Yeshu'ati? So is Hebrew menabeaħ "blaspheming" indeed related, after all, to Israeli novéakh "barking"?
Most importantly, however, the available examples are far from being only lexical: Israelis are incapable of recognizing moods and aspects in the Bible. For example, nappíla goralót wened'á (Jonah 1:7) was thought by some Israelis I have examined to be rhetorical future rather than cohortative, the latter apparent, for example, in Israeli yeushar hataktsiv! (may the budget be approved!).
Despite 11 years of Biblical training, Israeli-speakers still understand the perfect aspect (e.g. 'amar "said" as in "I will have said…") as if it were past tense. The imperfect aspect (e.g. yomar "would/will say" as in "I thought I would say…") is misunderstood to be the future tense. In reality, a Biblical verb in the perfect aspect -which Israelis take to be past tense -can refer to a completed action in the future -cf., mutatis mutandis, the Israeli colloquial question "záznu?" (literally, "have we gone/moved?"), utterable instead of yala bay, i.e. "let's go". I remember my tironut (IDF recruit training) commander ordering us in a sadaút session ("fieldcraft", etymologically unrelated to sadism): od khamésh dakót hayítem kan! (Within five minutes you will have been here), hayítem being in Israeli grammatically past but actually referring in this specific colloquial case to an action in the future. In the Bible, heyitém refers regularly -not only colloquially -to an action that has been completed, regardless of whether or not it is in the past or future -hence the term "aspect" rather than "tense". Such Biblical mindset is in harsh contradistinction to the Weltanschauung of the Homo sapiens sapiens israelicus vulgaris and to the way Israelis read the Bible.
Negating the Diaspora, Eliezer Ben-Yehuda would have been most content had Israelis spoken Biblical Hebrew. Had the Hebrew revival been fully successful, we would indeed have spoken a language closer to ancient Hebrew than Modern English is to Chaucer because we would have bypassed more than 1,750 years of natural development. On the other hand, let us assume for a moment that Hebrew had never died as a spoken language by the second century CE and it continued to be the mother tongue of generations of Jews. They eventually returned to the Only Land, continuing to speak Hebrew. It might well be the case that that Hebrew would have differed more from Biblical Hebrew than does Israeli, but this fact says nothing about the genetics of actual Israeli.
Given such a magnificent hybridic yíkhes (heritage), as well as the omnipresent misunderstandings of the Hebrew Bible by lovely Israelis, Ahuvia's translation should be cherished and embraced -rather than chastised -by the establishment. Israel's Education Ministry should revise the way it teaches the Bible and treat it as foreign language classes -just like Latin, employing the most advanced alternative teaching methods of second language teaching, which can be most joyful and memorable. Such a measure has the potential of reducing Israeli pupils' disdain for Bible lessons, as well as of attracting more secular Jews to Biblical scholarship. In fact, established and accomplished Biblical scholars would benefit from such a move immensely.
Tanakh RAM fulfills the mission of red 'el ha'am not only in its Hebrew meaning (Go down to the people) but also -more importantly -in its Yiddish meaning ("red" meaning "speak!", as opposed to its colorful communist sense). Ahuvia's translation is most useful and dignified. Given its high register, however, I predict that the future promises consequent translations into more colloquial forms of Israeli, a beautifully multi-layered and intricately multi-sourced language, of which to be proud. detailed and very clear. When you encounter a professional term you have a pop-up link to the explanation.
The exercises are based on speech therapy principles: First you identify the sound, then you imitate the sound and finally you produce the sound yourself. Therefore, the exercises are marked as "Identifying", "Imitating" or "Practicing". There is a big variety of exercises including visual games, drag and drop, matching etc. They provide the student with immediate feedback. In the "Imitating Exercise" and in "Practicing Exercise" the student may evaluate his performance himself. The goal here is to reach a result of "very similar" to the answer, not necessarily identical to it.
The coursework uses acoustic speech analysis software called PRAAT. It provides the students with a visual graph of the voice, called "spectrogram". Many of the exercises ask you to record your voice, download the voice of the native speaker into the PRAAT system, and then compare the two. . The comparison is done by viewing the two spectrograms. It could be a tedious process but it is worthwhile. Some of the students might find this process very time consuming, so I am glad to see that the authors made the use of the PRAAT system an option which can be skipped. It is a good idea to become familiar with the PRAAT system prior to using the courseware (there is a link to the instructions from the Sabra site). To save time, I also suggest downloading all the example files (from the Zip file) into the PRAAT before beginning each lesson.
The courseware is suitable for students with a basic knowledge of Hebrew vocabulary who are highly motivated to approximate a native Hebrew accent. It requires dedication, time and patience; only if you go through its step-by-step explanation and practice would you benefit from it.
Overall, I was impressed with the level of professionalism in this courseware, its depth of explanations and its interesting various exercises.
Just a final note: I have used the software on Windows XP pc (Service Pack 3) and it ran smoothly with no technical glitches. You should set up your audio and microphone before using it. I did not use the courseware on a pc with Windows Vista or on a Mac platform.
Hadassah Nemovicher, Jewish Theological Seminary of America hanemovicher@jtsa.edu
